Where are the Innocents? 
On Orthodoxy and Heterodoxy (2nd installment) 
St. Yvo of Ives 
The Hieromartyrs, Hieroconfessors & Martyrs of Magadan Sermon on the First Day of Nativity 
The Teachings of Fr. Alexander Zharkov 


#114 
SINGLE COPY: $3.50 Vol. XIX #6 


WHERE ARE THE INNOCENTS? 


In the Beginning, God made man in His own 
image. When that image became tarnished with 
sin, He sent His Only-begotten Son to re-sanctify 
human nature. Yet, even with our Savior's Nativ- 
ity, the enemy inspired many-to reject God's gift of 
life. 

Four days after the Nativity of our Lord, God 
and Savior Jesus Christ, the Holy Church cel- 
ebrates the memory of the 14,000 Innocents mur- 
dered by King Herod, who vainly thought that by 
killing all of the infants of Israel he could cling to 
his usurped throne. The story is well known: how 
the Magi came to Jerusalem seeking the King of 
Israel. “When King Herod heard this he was dis- 
turbed, and all Jerusalem with him. When he had 
called together all the people’s chief priests and 
teachers of the law, he asked them where the 
Christ was to be born” (Matt 2:3-4). They 
searched the Scriptures, not for understanding, 
but to see how they could destroy the Messiah, for 
“Herod called the Magi secretly and found out 
from them the exact time the star had appeared.” 
Being warned in a dream, they left Herod as a vain 
babbler who knew not how to glorify God. This 
set the stage for his cruel act of barbarism. 

Realizing he had been tricked, Herod ordered 
his soldiers to kill all of the children born since the 
time that the star appeared, yet God prevented 
him from destroying the Christ, by having St. Jo- 
seph take the child and his mother into a strange 
land. In this wickedness, the Jewish people as- 
sented and collaborated. For not only was “all 
Jerusalem disturbed with him;” the chief priests 
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ORTHODOXY AND HETERODOXY 


by Protopriest Victor Potapov 
(Continued from Living Orthodoxy #113) 


VI. The Veneration of the Mother of God 


Orthodoxy is the correct veneration of the 
Most Pure and Most Holy Virgin Mary, the Theo- 
tokos, who, with the assembly of the prophets, 
apostles, martyrs and all the saints, is our never- 
sleeping mediatress before God. Also with regard 
to the veneration of the Mother of God, the Roman 
Catholic Church diverges greatly from the ancient 
ecclesiastical Orthodox teaching. We have in mind 
the Catholic teaching known as the dogma of the 
“Immaculate Conception of the Mother of God.” 

In the Roman throne’s official enactment con- 
cerning this dogma, it is said: “The Most Blessed 
Virgin Mary, in the first moment of her concep- 
tion, by a special grace of the omnipotent God and 
by a special privilege, for the sake of the future 
merits of Jesus Christ, the Savior of the human race, 
was preserved free of all stain of original guilt” (Bull 
of Pope Pius [X on the new dogma, 1854). In other 
words, the Mother of God, at her conception, bya 
special act of divine Providence, was freed from 
original sin, which by inheritance from our forefa- 
ther had spread to all mankind. 

The first Christian millennium did not know 
such a teaching. Beginning with the twelfth cen- 
tury, that is, already after the falling away of the 
Western Church from the Universal Church, the 
idea of the Immaculate Conception began to 
spread among the clergy and laity. The new teach- 
ing provoked a multitude of disputes. Renowned 
theologians of the West, such as Thomas Aquinas, 
Bernard of Clairvaux and others rejected it. 

The Orthodox Church recognizes the birth of 
the Mother of God as holy, immaculate and blessed 
in the sense that this birth was from aged parents, 
that it was announced by an angel of God, that it 
served for the salvation of mankind; but it occurred 
within the usual laws of human life, both in a 
spiritual and in a physical regard. The Mother of 
God is also dear to us because she has the same 
nature as we all have; but she, by the ascetic struggle 


of her life, beginning from childhood, vanquished 


in herself our sinful nature and ascended on high as 
more honorable than the Cherubim and incompa- 
rably more glorious than the Seraphim. But if a 
different spiritual nature had been given to her, 
apart from her will, then she would no longer be 
ours and cannot constitute our glory. We cannot 
then say to God: “We gave her to Thee,” as the 
Church says concerning this on the feast of the 
Nativity of Christ. 

Catholics, ostensibly desiring to magnify the 
Mother of God, separate her from mankind and 
ascribe to her a different spiritual nature. The 
Roman Catholic dogma of the Immaculate Con- 
ception does not elevate, but demeans the Mother 
of God, since, if she had been born free of sin and 
holy, there would be no merit of her own in the 
attainment of holiness. This dogma also demeans 
the work of men’s redemption by the death of 
Christ, since it allows the possibility 
only one person — to attain holiness apart from 
this redemption. 


even if for 


VII. Original Sin 


The Roman Catholic dogma of the Immacu- 
late Conception contradicts the clear teaching of 
Sacred Scripture on the universality of original sin 
(Jjob 14:4, John 3:6 and many others). 

The sin committed by our progenitors in para- 
dise, with all its consequences, passed and passes 
from them to all their posterity. What the first 
people became after the Fall, their descendants 
come into the world as such to this day. “Adam 
begat a son in his own likeness, after his image” 
(Gen. 5:3, KJV). Estrangement from God, the loss 
of grace, the distortion of God’s image, the perver- 
sion and weakening of the bodily organism, which 
ends in death — here is Adam’s sad legacy, received 
by each of us at our very coming into the world. “As 
from an infected source there naturally flows an 
infected stream,” teaches the Orthodox catechism, 
“so from an ancestor infected with sin, and hence 
mortal, there naturally proceeds a posterity in- 
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fected with sin, and hence mortal.” Therefore, each 
of us can repeat after King David: “For behold, I 
was conceived in iniquities, and in sins did my 
mother bear me” (Ps. 50:7). The Apostle Paul 
expresses this thought still more clearly: “Where- 
fore, as by one man sin entered into the world, and 
death by sin; and so death passed upon all men, for 
that all have sinned” (Rom. 5:12). 

Inherited sin does not contradict either psycho- 
logical or physiological laws, but, on the contrary, 
finds confirmation in those and other laws. The 
transmission of certain psychical and moral at- 
tributes, certain vicious inclinations and also physi- 
ological defects (for example, a predisposition to 
certain diseases) from parents to children and later 
generations is a completely ordinary phenomenon. 
Froma purely psychological point of view, itwould 
have been unnatural if the damage to the moral 
nature of the progenitors of the human race 
through sin had remained only with them and had 
passed away without leaving a trace in their poster- 
ity, without having touched it. 

“.. original sin is the damage to human nature 
caused by sin, which makes it incapable of fulfilling 
God’s plan, God’s design for man as the crown of 
the creation of the whole visible world,” writes 
Archbishop Nathaniel.?? 

According to the teaching of the Roman 
Catholics, the essence of human nature did not 
change after the Fall; man remained such as he was 
created by God, only he was deprived of the super- 
natural gifts of grace (the immortality of the body, 
the primeval righteousness and the dominion over 
nature), in consequence of which he began to 
change for the worse in soul and body. The 
punishment of our progenitors, and after them of 
all men as well, lay in this deprivation of supernatu- 
ral grace. Fallen man, according to the teaching of 
Catholic theologians, is a former courtier, who 
once was elevated and exalted by a special mercy of 
the king, and then for his fault was cast down from 
his high post and returned to his former condition. 

Catholics exclude the Most Pure Virgin Mary 
from this notion. “According to the Roman Catho- 
lic notion,” writes Viadyka Nathaniel, “original sin 
lies in the taking away by God from the first people, 
who had sinned, of the gift of ‘original righteous- 


ness’ (justitia originalis), which they had before the 
Fall, which was taken away from them after the 
commission of sin by them, but, as an exception to 
the general law, was given to the soul of the Virgin 
Mary at its introduction into her body. Therefore, 
the Virgin Mary is fully like Eve, who had the gift 
of justitia originalis, before the Fall.”?3 

According to the teaching of the Orthodox 
Church (from the first centuries and up to our 
days), all men are subject to original sin — all, 
including also the Mother of God. And all must be 
redeemed by the sacrifice of the Son of God. The 
Most Holy Virgin herself numbers herself among 
the saved, calling God her Savior: “...and my spirit 
hath rejoiced in God my Savior” (Luke 1:47). 
Sacred Scripture knows only one man who did not 
partake of original sin — the God-Man Christ 
Jesus, Who was conceived in a supernatural manner 
— by the Holy Spirit. 

The Catholic view on original sin and on its 
consequences contradicts the clear testimonies of 
the word of God that point out the damage caused 
to man’s very nature through the sin of our progeni- 
tors and the consequences of this sin, which show 
the violation of the natural order of human life. 
The Apostle Paul says: 


For the good that I would I do not: but the evil 
which I would not, that I do. Now if I do that I 
would nor, it is no more | that do it, but sin that 
dwelleth in me. I find then a law, that, when | would 
do good, evil is present with me. For I delight in the 
law of God after the inward man: but I see another 
law in my members, warring against the law of my 
mind, and bringing me into captivity to the law of 
sin which is in my members (Rom. 7:19-23). 


The infinite grandeur of the Lord Jesus Christ's 
redeeming sacrifice is demeaned by the Catholic 
teaching on the Fall, and too great a significance is 
attributed to the participation of man himselfin the 
work of salvation. Here the juridical approach 
characteristic of Catholics is again manifest: Man 
not only receives salvation as something due and 
earned, but he can even perform more good works 
than he needs to acquire eternal salvation. 

Protestantism, as on many other points, so also 
in its teaching on original sin, fell into the opposite 
extreme. In its notion, man’s Fall perverted human 
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nature to such an extent that not even a trace of the 
spiritual powers and abilities bestowed by the Cre- 
ator remained in him, and all his desires are directed 
solely toward what is evil and sinful. Man, accord- 
ing to Luther’s expression, was turned, as it were, 
into a pillar of salt, like Lot’s wife; he became a 
soulless block and even worse, because a block does 
notactand does not counteract, while man opposes 
the action of divine grace. It is true that many 
Protestants later acknowledged their excessiveness 
in this teaching and some drew near even to the 
Orthodox view; but others, unfortunately, fell into 
rationalism and wentas far as complete rejection of 
original sin and even of the very historical fact of the 
fall of our progenitors. 

The Protestant view on original sin contradicts 
all those passages in Sacred Scripture wherein is 
contained an appeal to man’s free will for correction 
and salvation, and wherein, consequently, it is 
confirmed that man did not so pervert his nature 
that he cannot take any part in the work of his 
salvation (see Matt. 16:24; 19:17-21). 


VIII. Supererogatory Works 


Some other erroneous teachings — the dogma 
concerning supererogatory works and the treasury of 
the saints — result from the Catholic teaching on the 
Fall. As we have already said, according to Roman 
Catholic teaching, the essence of the Fall lies not so 
much in the damage to man’s spiritual and bodily 
powers, as in the fact that man offended God, 
incurred His righteous wrath and was deprived of the 
primeval righteousness. Thanks to the redemption 
accomplished by Jesus Christ, the primeval righ- 
teousness is returned to man, and, for justification 
and salvation, it remains for men merely to assimilate 
the Savior’s merits and to make use of the grace given 
in the sacraments. And since man’s natural powers 
have been preserved in an almost undamaged condi- 
tion, he can himself, through faith and especially 
through his good works, merit from God and ac- 
quire for himself the right to receive rewards from 
God and eternal blessedness. 

Thus, in Catholicism works are turned into 
something valuable in themselves, into merit in the 
sight of God; man expects to receive salvation not 


by God’s mercy, but as the due of his labors. 
Manifest in this is the legacy of ancient, pagan 
Rome, where all concepts and attitudes were based 
on the harsh, soulless law. The Catholic also looks 
at his attitudes toward God from an exclusively 
legalistic, external, judicial point of view. Good 
works for him are not the fruit of a certain disposi- 
tion of soul, not an expression of love for Christ 
(John 14:15), not an indicator of a man’s spiritual 
and moral growth, but simply a payment to God’s 
justice; they are subject to an exact reckoning and 
measuring: The more good works a man performs, 
the greater the measure of blessedness he will re- 
ceive in the future life, and the less he has of these 
works, the less his right to blessedness. 

According to Catholic teaching, many of God’s 
saints, especially the Most Holy Virgin Mary, in 
endeavoring to realize in their lives not only God’s 
law or the commandments (precepta), offered su- 
perabundant, supererogatory satisfaction to the 
divine justice and performed supererogatory good 
works (opera supererogationis). From them, a cer- 
tain quantity still remains, as it were, of excess, 
supererogatory good works. This excess makes up 
the so called treasury of supererogatory merits 
(thesaurus meritorium), which is at the complete 
and unconditional disposal of the pope. Whoever 
does not have as many of his own deeds as are 
needed to satisfy God’s justice for his sins, can, by 
the mercy of the pope, make use of the supereroga- 
tory merits of the saints in the Church’s treasury. 
This teaching was confirmed in 1343 by Pope 
Clement VI. 

This absurd and even blasphemous teaching is 
explained exclusively by the avarice of the popes 
and the Catholic clergy and entirely contradicts the 
clear teaching of Sacred Scripture on man’s salva- 
tion. The ideal of Christian perfection is so high, so 
unattainable that not only can man never perform 
anything supererogatory, but he cannot even attain 
this ideal. The Lord said to His disciples: “... when 
ye shall have done all these things which are com- 
manded you, say, We are unprofitable servants: we 
have done that which was our duty to do” (Luke 
17:10). The Apostle Paul says: “For by grace are ye 
saved through faith; and not of yourselves: it is the 
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gift of God: not of works, lest any man should 
boast. For we are his workmanship, created in 
Christ Jesus unto good works, which God hath 
before ordained that we should walk in them” 
(Eph. 2:8-10). 


IX. Purgatory and Indulgences 


The teaching on purgatory constitutes one of 
the characteristic differences distinguishing the 
Roman Catholic confession from the Orthodox 
Church. According to the teaching of the Catho- 
lics, the souls of deceased Christians, if the Lord 
deems them pure, are sent straight to paradise, 
while the souls of men who are weighed down by 
mortal sins are sent to Hades. But Catholics believe 
also that in the life beyond the grave there exists as 
well the so-called “purgatory” (purgatorium) — a 
special state between paradise and Hades, wherein 
are found the souls of those who died with repen- 
tance for their sins, but did not succeed on earth in 
offering satisfaction to God for their sins, and also 
of those who for some reason or other did not 
repent of their sins of little importance, for which it 
would be cruel to send them to eternity in Hades, 
but also impossible to allow them straight into 
paradise. In purgatory, the souls burn ina purifying 
fire; when their sins are expiated, they can receive 
admittance to paradise. Here, in the course of a 
certain period, depending on the importance and 
quantity of their sins, the souls of the dead suffer 
various tortures and by these torments pay for the 
sins committed by them on earth, but still not paid 
for. When the period of torments ends, when the 
debt to God’s justice is paid in full, the soul passes 
from purgatory to paradise. Purgatory will exist 
until the Second Coming of Christ; but the souls of 
sinners that end up there will not await the Dread 
Judgment there. Each soul will stay in purgatory as 
much time as is necessary to expiate its sins. The lot 
of the soul in purgatory depends not only on its 
repentance, but also on the prayers raised up for it 
onearth. With the help of masses, prayers and good 
works performed in memory of the dead by the 
faithful on earth, the lot of the soul in purgatory can 
be alleviated and the period of its stay there can be 
shortened. 


As proof of the existence of purgatory and the 
possibility of forgiveness of some sins in the life 
beyond the grave, Catholics cite mainly two pas- 
sages from Sacred Scripture: 1) “And whosoever 
speaketh a word against the Son of man, it shall be 
forgiven him: but whosoever speaketh against the 
Holy Ghost, it shall not be forgiven him, neither in 
this world, neither in the world to come” (Matt. 
12:32); 2) “Every man’s work shall be made mani- 
fest: for the day shall declare it, because it shall be 
revealed by fire; and the fire shall try every man’s 
work of what sort it is” (I Cor. 3:13). In the first 
passage, Catholics see a distinction between sins 
forgiven during earthly life and sins forgiven in the 
life beyond the grave. They understand the second 
citation, about the fire that tries every man’s works, 
in a literal and not in a figurative sense. The 
Orthodox Church understands the Apostle Paul’s 
words, “the fire shall try,” in that sense in which the 
Fathers of the Church of the post-apostolic age 
explain them, i.e., in the sense of experience or trial, 
but not in the sense of fiery torments (see, for 
example, The Teaching of the Twelve Apostles). 

The teaching on purgatory was elaborated and 
developed in detail by Thomas Aquinas and finally 
accepted as dogma at the Council of Florence in 
1439. 

Some confuse the Latin teaching on purgatory 
with the Orthodox teaching on the custom houses. 
The custom houses are only the figurative represen- 
tations of the particular judgment, which is ines- 
capable for each man; the way from purgatory is to 
paradise, while the way from the custom houses is 
both to paradise and to Hades. Nevertheless, in its 
basic idea, the Latin teaching on purgatory has 
some similarity to the Orthodox teaching on the 
state of dead men’s souls until the general resurrec- 
tion. This similarity lies in the common teaching 
that the souls of some of the dead, having under- 
gone torments for their sins, can, however, receive 
forgiveness of sins and alleviation of their torments 
or even full release from them. According to the 
teaching of the Orthodox Church, this alleviation 
of torments or even the complete release from them 
is received by the soul of one who has fallen asleep 
by virtue of the prayers and benefactions of mem- 
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bers of Christ’s Church, whereas, according to the 
Latin teaching, the souls of dead men receive for- 
giveness of sins in purgatory by virtue of the purga- 
torial torments themselves, by which they person- 
ally offer satisfaction to God’s justice and through 
this purify their sins. 

The period of torments in purgatory can be 
shortened, according to the teaching of the Catho- 
lics, by way of papal indulgences. 

An indulgence is the forgiveness or reduction of 
the temporal punishment that a sinner must un- 
dergo for the satisfaction of God’s justice, after the 
guilt and eternal punishment for sins are remitted 
him, through his assimilation outside of the sacra- 
ment of repentance, by the agency of the Roman 
bishop, of the Savior’s surplus merits and the super- 
erogatory good works of the Theotokos and the 
saints. These indulgences are given to living men, 
who are freed by them from the obligation to offer 
satisfaction and to fulfill penances for certain sins, 
and to the dead, for whom the period of torment in 
purgatory is shortened. These indulgences, in 
accordance with God’s great mercy and in accor- 
dance with the pope’s condescension, may be given 
out gratis or for some pious deed — a journey to 
holy places (to Rome, for example), for beneficial 
social undertakings, for some services and dona- 
tions in the pope’s behalf. Indulgences are plenary, 
which extend to one’s whole life and to all one’s 
sins, and partial — to several days or years. Addi- 
tionally, there are great indulgences, which are 
given at a certain time to the whole Catholic world, 
or to a whole country, or to all Christians who are 
in Rome on some special occasions: for example, 
during the solemn celebration of jubilees in the 
Roman Church or during the election of a new 
pope. These indulgences are given personally by 
the pope himself or through the cardinal peniten- 
tiary or through bishops and other members of the 
ecclesiastical hierarchy. In Catholic countries there 
are special, privileged churches, chapels, altars, 
icons and statues before which everyone who de- 
sires may pray and receive an indulgence for several 
days. The grace of indulgences may be acquired in 
certain types of medals, rosaries and crosses hal- 
lowed in Rome. 


The profitableness of indulgences led to their 
greater and greater growth and to the search for new 
occasions for granting them. Not without the 
influence of financial motives was the theory of 
indulgences itself worked out as well — frankly, 
their advocates and sellers were guided by monetary 
interests. Already long ago, all this evoked a protest 
against indulgences themselves and against the 
papacy’s trafficking in them. Attacks on indul- 
gences were some of the first features of the refor- 
mation movement. 

It goes without saying that this medizval teach- 
ing on indulgences was completely unknown in the 
ancient, undivided Church and is unacceptable to 
us, since it contradicts the whole spirit of Orthodoxy. 


X. The Primacy of the Roman Pope 


Orthodoxy is faith “in one, holy, catholic and 
apostolic Church.” Outside of the Church, there is 
no salvation, just as there was no salvation outside 
of Noah’s ark in the days of the flood. Orthodoxy 
is firm faith in the fact that in the mysteries of the 
Church lies God’s saving grace. 

The Orthodox Church, as “the pillar and 
ground of the truth” (I Tim. 3:15), as a living 
organism, against which even “the gates of hell shall 
not prevail” (Matt. 16:18), and which has as its head 
Christ Himself abiding with it “always, even to the 
end of the age” (Matthew 28:20, NKJV) — sucha 
Church as a whole cannot err; an error of the whole 
Church would be tantamount to her spiritual death, 
but, by virtue of the Savior’s promise, she cannot die. 
But if the Orthodox Church as a whole cannot err, 
her individual members, individual gatherings and 
groups and even large parts of her can fall into error. 
And since the opinion of the whole Church is 
manifested at CEcumenical Councils, the 
(Ecumenical Councils are the infallible custodians 
and interpreters of divine Revelation — not because 
the members of the councils are individually infal- 
lible, but because the decisions of the councils are the 
voice of the whole Church, which is directed by the 
grace of the Holy Spirit (the decisions of the councils 
always begin with the words: “It seemed good to the 
Holy Spirit and to us”). 
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This view on the infallibility of the universal 
Church, which comes from Christ Himselfand His 
apostles, was common in Christianity during the 
course of the first centuries and has remained 
unchanged in the Orthodox Church. But in the 
West, side by side with other deviations, this view 
on the infallibility of the Church also underwent 
distortion. The Roman bishop was always consid- 
ered one of the members of the council, and he 
submitted to its decisions. But, in the course of 
time, the pope of Rome began to attribute the 
privilege of ecclesiastical infallibility to himself 
alone and, after long efforts, finally secured the 
recognition of his absurd pretension at the Vatican 
Council of 1870. 

Besides the invisible Head, Jesus Christ, 
Catholics recognize another, visible head, the Ro- 
man bishop, the pope, and they consider him, and 
not the universal Church, infallible. 

The teaching on the supremacy of the pope 
arose in the ninth century and is the main dogma of 
the Roman confession and its main difference from 
Orthodoxy. Catholics assert that Christ made one 
of His disciples, namely the Apostle Peter, His vicar 
on earth, the prince of the apostles, the head of the 
visible Church with plenipotentiary authority over 
the apostles and over the whole Church, and that 
only through him did all the remaining apostles 
receive their grace-filled rights. Catholics also 
assert that the Roman pope became the successor of 
the Apostle Peter and received all rights and privi- 
leges from him. He, the pope, is the head of the 
whole Church, the vicar of Christ, the sole bearer 
for the whole visible Church of all her grace-filled 
rights; his voice in matters of faith, speaking ex 
cathedra — “from the chair,” that is, officially — is 
infallible and obligatory for each member of the 
Church individually and for all together. 

In this dogma of the Roman Catholic Church, 
three elements stand out: 1) the teaching on the 
supremacy of the Apostle Peter, 2) the teaching on 
the supremacy of the pope and 3) the teaching on 
his infallibility. 

Here we shall touch upon the first two parts of 
the teaching on the papacy. 

Catholics base the teaching on the supremacy 
of the Apostle Peter on two passages of Sacred 


Scripture. The first pertains to the sixteenth chap- 
ter of the Gospel according to Matthew (wv. 13-19): 


When Jesus came into the coasts of Cesarea Phil- 
ippi, he asked his disciples, saying, Whom do men 
say that! the Son of man am? And they said, Some 
say that thou art John the Baptist: some, Elias; and 
others, Jeremias. or one of the prophets. He saith 
unto them, But whom say ye that | am? And Simon 
Peter answered and said, Thou art the Christ, the 
Son of the living God. And Jesus answered and said 
unto him, Blessed art thou, Simon Bar-jona: for 
flesh and blood hath not revealed it unto thee, but 
my Father which is in heaven. And I say also unto 
thee, That thou art Peter, and upon this rock I will 
build my church; and the gates of hell shall not 
prevail against it. And I will give unto thee the keys 
of the kingdom of heaven: and whatsoever thou 
shalt bind on earth shall be bound in heaven: and 
whatsoever thou shalt loose on earth shall be loosed 
in heaven. 


In the Savior’s words quoted above, nothing is 
said about the supremacy of the Apostle Peter or 
in general about his relationship to the other 
apostles. Here, Christ is speaking about the 
founding of the Church. But the Church is 
founded not on Peter alone. In the Epistle to the 
Ephesians (2:20), the Apostle Paul, addressing the 
Christians, says: “[Ye] are built upon the founda- 
tion of the apostles and prophets, Jesus Christ 
himself being the chief corner stone”; while in the 
First Epistle to the Corinthians (3:10-11), the 
Apostle Paul, speaking about the creation of 
Christ's Church, expresses it thus: “According to 
the grace of God which is given unto me, as a wise 
masterbuilder, I have laid the foundation, and 
another buildeth thereon. But let every man take 
heed how he buildeth thereupon. For other 
foundation can no man lay than that is laid, which 
is Jesus Christ.” In the Apocalypse, where the 
Church is compared to a city, it says: “And the wall 
of the city had twelve foundations, and in them 
the names of the twelve apostles of the Lamb” 
(Rev. 21:14). 

But let us return to the main passage of the 
Gospel according to Matthew, whereby Catholics 
attempt to prove the supremacy of the Apostle 
Peter over the other apostles and, through him, of 
the pope of Rome over the whole Church. In this 
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Gospel excerpt, the context clearly shows that the 
Apostle Peter’s confession of Jesus Christ as the Son 
of God contained not only his opinion, but that of 
all the apostles as well, and that is why, in reality, the 
Savior’s promise also pertains to them all. The 
Savior’s question, “But whom say ye that lam?” was 
asked completely unexpectedly, and before the 
other disciples grasped it, the Apostle Peter, as the 
most impulsive, forestalled them, which happened 
not infrequently in other instances as well, and 
answered the Savior first. 

Further. In the Lord’s words, “...thou art 
Peter, and upon this rock I will build my church,” 
Catholics treat the words “Peter” and “rock” as 
identical and draw the conclusion that allegedly the 
Savior wanted to found the Church on Peter him- 
self, as on an individual, and on himalone. Buthere 
is a confusion of terms — the proper name is 
confused with the appellative. The proper name of 
this apostle is Simon in Hebrew. The Savior, seeing 
the firmness of his faith, gives him a new name or, 
more precisely, a nickname (as He also did with 
regard to James and John, calling them 
“Boanerges,” that is, “sons of thunder” [Mark 
3:17]) — Cephas in Hebrew, Petros in Greek. 
Here is a kind of play on words, which Catholic 
scholasticism also utilizes. 

As for the mention of the keys of the Kingdom 
of Heaven and the right to bind and loose, here, in 
the person of the Apostle Peter, the Lord is giving 
a promise to all the apostles — especially since He 
repeats the very same promise and in the same 
expressions with regard to all the disciples slightly 
later in the same Gospel according to Matthew 
(8:18); and after His resurrection, Christ fulfilled 
this promise, having said to all the disciples: “Re- 
ceive ye the Holy Ghost: whose soever sins ye remit, 
they are remitted unto them; and whose soever sins 
ye retain, they are retained” (John 20:22-23). 

Now, let us turn to that passage in the Gospel 
according to John, which Catholics cite, attempt- 
ing to prove that the supremacy of the Apostle Peter 
over the rest of the apostles was established by God. 
In the twenty-first chapter of this Gospel (wv. 15- 
17) we read: 


...Jesus saith to Simon Peter, Simon, son of Jonas, 


lovest thou me more than these? He saith unto him, 
Yea, Lord; thou knowest that I love thee. He saith 
unto him, Feed my lambs. He saith to him again the 
second time, Simon, son of Jonas, lovest thou me? 
He saith unto him, Yea, Lord; thou knowest that I 
love thee. He saith unto him, Feed my sheep. He 
saith unto him the third time, Simon, son of Jonas, 
lovest thou me? Peter was grieved because he said 
unto him the third time, Lovest thou me? And he 
said unto him, Lord, thou knowest all things; thou 
knowest that I love thee. Jesus saith unto him, Feed 
my sheep. 


In these words, Catholics see the fulfillment by 
the Lord of that promise which before had been 
given by Him to the Apostle Peter, that is, the 
granting of authority and supremacy in the Church 
to Peter; moreover, by sheep they understand the 
apostles, while by lambs — the rest of the faithful. 

The Savior’s words, recorded in the Gospel 
according to John, were uttered shortly after the 
resurrection; that is, when the Apostle Peter was 
still under the heavy weight of his faintheartedness 
and renunciation of Christ. It was essential not 
only for him, but for the other disciples as well, to 
restore him to his previous apostolic dignity. This 
restoration was accomplished in this conversation. 
The words, “...lovest thou me more than these?” 
serve as a reminder of Peter’s self-confident words, 
“Though all men shall be offended because of thee, 
yet will I never be offended” (Matt. 26:33-35), and, 
“Lord, Iam ready to go with thee, both into prison, 
and to death” (Luke 22:33). The threefold ques- 
tion, “lovestthou me?” corresponds to the threefold 
renunciation by Peter, whom at this point the Lord 
no longer calls “Peter,” but “Simon,” his former 
name. The fact that Peter was grieved, was sad- 
dened after the Lord’s third question would be 
completely inexplicable if we were to allow that the 
discourse here is about granting the supremacy and 
vicariate to Peter. And, to the contrary, this sadness 
is fully comprehensible ifthe Apostle Peter had seen 
in the Lord’s words a reminder of his renunciation. 
Anditis hard to reconcile the Savior’s further words 
with the supremacy of the Apostle Peter. While 
following after the Teacher, the Apostle Peter, 
having seen John, asked: “...and what about this 
man?” (John 21:21, NKJV) and in reply heard: “If 
I will that he tarry till I come, what is that to thee? 


9 _ 


follow thou me” (John 21:22). Itis hard to suppose 
that the Savior would speak thus to the one whom 
He had assigned as His vicar and as the prince of the 
apostles. 

As for the Savior’s words to Peter: “Feed my 
lambs...feed my sheep,” the word “feed” does not 
at all signify the supreme authority of pastorship, as 
Catholic theologians assert, but simply the author- 
ity and responsibilities of pastorship proper to all 
the apostles and their successors. And there is no 
necessity to understand the words “sheep” and 
“lambs” in the sense of “flock” and “shepherds,” 
understanding by the latter the very apostles them- 
selves, as the Catholics would like, but more simply, 
following the Holy Fathers of the Church, to see in 
the sheep and the lambs two groups of the faithful 
— the less perfect and the more perfect, the infants 
in the faith and the adults. 

The Orthodox Church teaches that the twelve 
apostles were completely equal among themselves 
according to their dignity, authority and grace. In 
a certain sense, it is possible to call the Apostle Peter 
the first, but the first among equals. This teaching 
is confirmed by the whole history of the apostles, as 
it is set forth in the books of the New Testament, 
where the full equality of the apostles among them- 
selves is demonstrated indisputably (for example, 
Mart. 4:18-19; 10:1, 40; 19:28; 20:24-27; 23:8- 
11; Mark 10:35-37, 16:15; Luke 22:22-30 and 
many others). Many passages demonstrate that the 
apostles received not only the grace of apostleship, 
but also the right to act by this grace in the Church, 
directly from Christ the Savior, and not from the 
Apostle Peter (Matt. 4:18-22; Mark 1:16-20; Luke 
9:1-6, John 20:21-23, and many others), and that 
all the apostles without exception are subject to a 
higher court — the Church (for example, 
Matt. 18:17). 

The history of the Apostolic Council (Acts, 
Chap. 15) speaks especially clearly against the su- 
premacy of the Apostle Peter. The Antiochian 
Christians appeal not to the Apostle Peter for the 
resolution of their perplexity, as should have oc- 
curred if we are to believe the Catholic dogma, but 
to all the apostles and presbyters. We see in this 
excerpt from the book of the Acts of the Apostles 
that the question at the Council is subject to a 


general discussion by the Council and that the 
completion of the matter at the Council belongs to 
the Apostle James, and from his words the decision 
is written, and not from the words of the Apostle 
Peter. The fact that Peter, according to the testi- 
mony of Sacred Scripture, is sent by the apostles 
(Acts 8:14), gives an account of his actions to the 
apostles and the faithful (Acts 11:4-18), and listens 
to their objections and even denunciations (Gal. 
2:11-14), which, of course, would have been im- 
possible if Peter were the prince of the apostles and 
head of the Church, also speaks against the Catholic 
teaching. 

Orthodox theology strictly differentiates be- 
tween the grace-filled ministry of the apostles and 
that of bishops. Bishop Alexander (Semenov- 
Tian’-Shan’sky) writes of this: 


The significance of the apostles was exceptional 
and in many ways exceeded the significance of 
bishops. Bishops head local churches, while the 
apostles were wandering preachers of the Gospel. 
An apostle. having founded a new local church in 
some locale, would ordain a bishop for itand would 
himself go to another place to preach. In conse- 
quence of this, the Orthodox Church does not 
honor the Apostle Peter as the first bishop of Rome. 
Nonetheless, the Holy Church always allowed that 
among the bishops one is recognized as first in 
honor, but concerning his infallibility there is no 
discussion. 

In the first centuries, the primacy of honor be- 
longed to the Roman bishop, but after his falling 
away into schism, it passed to the Patriarch of 
Constantinople.24 


XI. The “Infallibility” of the Pope 


The teaching on the infallibility of the pope, 
which was completely unknown to the ancient, 
undivided Church, appeared in the Middle Ages, 
just like the teaching on the supremacy of the pope; 
but for a long time it met opposition on the part of 
the more enlightened, honest and independent 
members of the Catholic Church. Only in the year 
1870, at the First Vatican Council, did Pope Pius 
[IX succeed in turning this teaching into a dogma, in 
spite of the protest of many Catholics, who even 
preferred to leave this church and found their own 
community (of the Old Catholics) rather than to 
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accept so absurd a dogma. By virtue of the defini- 
tion of the Vatican Council, the pope is infallible 
when he, as the pastor and teacher of all Christians, 
defines or proclaims the truths of the faith “ex 
cathedra,” that is, officially, as the head of the 
Church. The nebulous expression “ex cathedra” is 
not understood in the same way by all Catholic 
theologians; but, no matter how one understands 
it, the Catholic dogma contradicts the whole spirit 
of Christ’s teaching, which rejects the possibility for 
an individual man to be infallible, no matter what 
position he might occupy. 

The dogma of the infallibility of the pope contra- 
dicts the whole history of the Church and of the 
papacy itself. History provides a whole series of 
indisputable facts concerning the errors of popes in 
questions of dogma and the contradictions of popes 
among themselves in matters of faith. For example, 
Pope Sixtus V, in concert with the bishops, issued a 
Latin translation of the Bible corrected by him and, 
under threat of anathema, required it to be accepted 
as the most authentic. There proved to be major 
mistakes in this translation, and subsequent popes 
withdrew it from church use. Which of the popes 
was infallible, Sixtus or his successor? Pope Leo III 
not only refused to insert the Filioque, the addition 
“and the Son,” into the Symbol of Faith, but even 
commanded that the intact Symbol be engraved on 
tablets and set up in the church. Within two 
hundred years, Pope Benedict VIII inserted this 
addition into the Symbol of Faith. Which of them 
was infallible? Out of the numerous instances of the 
errors in dogma of the Roman bishops, itis sufficient 
to mention Pope Honorius (625-638), who fell into 
the Monothelite heresy (the false teaching, accord- 
ing to which Christ has only one will — the Divine) 
and was excommunicated from the Church by the 
Sixth CEcumenical Council. At this council, the 
delegates of the Roman bishop, Agatho, also were 


present and signed its decisions. 


XII. The Roman Catholic Theory on the 
Development of Dogmas and the Problem of 
Ecclesiastical Authority 


In view of the fact that those teachings that 
separate Catholicism from Orthodoxy — the 


Filioque, the supremacy and infallibility of the 
pope, the immaculate conception of the Virgin 
Mary and others — were not known in the first 
centuries of Christianity, in the confirmation of 
them an original theory appeared in the West, the 
so-called “theory of the development of dogmas” or 
the “theory of doctrinal progress,” by virtue of 
which these teachings first existed “in embryo,” and 
then gradually developed in the consciousness of 
the faithful and, finally, acquired their present-day 
form. It would be interesting to learn what new 
dogmas the Vatican will promulgate in the future? 

The teaching on papal authority affected the 
whole Catholic teaching on the Church. In the first 
place, this erroneous teaching lessens the impor- 
tance of bishops and diminishes the significance of 
the Ecumenical and other church councils. The 
very ecclesiastical unity of Catholic doctrine is 
defined not so much by an organic community of 
faith and love, the inalienable components of that 
which we Orthodox call “catholicity” (sobornost), 
as by an authority that stands outside and, in part, 
over the Church. Here is why, according to the 
thought of Fr. Alexander El’chaninov, “...in Ca- 
tholicism, the Church is mystically founded and 
experienced by the faithful first of all as an organi- 
zation and not as an organism. An organization 
with the pope-monarch at its head.”2> 

Alexei Khomiakov notes that in Western 
Christian consciousness, “authority became exter- 
nal power,” and “the knowledge of religious truths 
was removed from religious life.” Truth defined by 
ecclesiastical authority became the property only of 
human reason, as the means “essential” or “benefi- 
cial” for salvation. Whereas Khomiakov writes, 


...the Church is not an authority, just as God is not 
anauthority, justas Christ is not an authority; foran 
authority is for us something external. Not an 
authority, I say, but truth, and at the same time the 
life of a Christian, his inner life; for God, Christ, the 
Church live in him by a life more real than the heart 
beating in his breast or the blood flowing in his 
veins; but they live, inasmuch as he himself lives by 
the universal life of love and unity, that is, by the life 
of the Church.26 


The powerful organization of the Roman 
Catholic Church attracts many people, even 
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Orthodox, and the jurisdictional chaos of the Ortho- 
dox Churches disturbs them. Concerning this, Fr. 
Alexander El’chaninov speaks well: 


Of course, in the Orthodox Church we have 
many “disorders,” which are almost unthink- 
able in Catholicism, where the centralization of 
authority in the hands of the pope (over the 
heads of the bishops) makes such disorders 
almost impossible. 

But one ought not to forget that there were 
“disorders” in the ancient Church as well, and that 
they were vanquished not through submission to the 
authority of the Roman pontiff, but were overcome 
and are overcome from within. And such obedience 
to authority is often an external submission, not 
signifying inner unity. One must note that many 
Catholics and even Catholic theologians often inter- 
nally do not accept this formal juridical submission 
to the Church.27 


Fr. Alexander El’chaninov’s last thought, ex- 
pressed in the twenties, is confirmed in our time. 
Each day the statements of Catholics against one or 
another aspect of their church’s doctrine are re- 
ported. This criticism took on large-scale dimen- 
sions shortly after the Second Vatican Council 
(1965), when attempts were made to introduce 
some elements of catholicity (sobornost). Fr. John 
Meyendorff considers that this step pushed West- 
ern Christianity into a state of crisis: 


The movement to reinforce Roman authority, 
which continually expanded from the time of the 
early Middle Ages up to and including the pontifi- 
cate of Pius XII, was reversed by Pope John XXIII 
and his council..... The Catholic intelligentsia, 
unaccustomed to freedom, began to be attracted by 
various forms of modernism, while in the minds of 
many there triumphed the skepticism foretold by 
Khomiakov and simple rebelliousness.... 

...the problem of “authority” continues to be 
the most obvious defect of Western Christianity. In 
the West, they have forgotten that which was fully 
evident to the ancient Church (and to contempo- 
rary Orthodoxy): It is not authority that makes the 
Church the Church, but the Holy Spirit acting in 
her, as in the Body of Christ, making real the 
sacramental Presence of Christ Himselfamong men 
and in men. Authority — bishops, councils, Sacred 
Scripture, Tradition — is only an expression of this 
Presence.28 


Historically, too sharp a line between the clergy 
and the laity has been drawn by the Catholic 
hierarchy with the pope at its head. The clergy has 
elevated itself too much over the people and, abus- 
ing its position, has oppressed them. An artificial 
division into the Church of those who teach and the 
Church of those who are taught has appeared, while 
in the sacramental life, the significance of the 
prayerful participation of the people of the Church 
has been diminished. 


22 Archbishop Nathaniel (Lvov), Discussions on Sacred Scrip- 
ture and on Faith and the Church (in Russian) (Baldwin 
Place, New York: Russian Orthodox Youth Committee, 
1991), Vol. 1, p. 97. 

23 Ibid. pp. 96-97. 

24 Bishop Alexander (Semenovy-Tian’-Shan’sky) Orthodox 
Catechism (in Russian) (Paris, Church of the Sign of the 
Mother of God: 1981), p. 160. 

25 Alexander El’chaninov, The Notes of Priest A. El’ chaninov 


(in Russian) (Paris, YMCA Press: 1962), p. 150. 

26 Alexei Khomiakov, “A Few Words of an Orthodox Chris- 
tian on the Western Confessions,” The Essence of Western 
Christianity (in Russian) (Montreal, Monastery Press: 
1974), p. 30. 

27 El’chaninoy, loc cit. 

28 John Meyendorff, “Is There an External Authority in the 
Church,” Orthodoxy in the Contemporary World (in Rus- 
sian) (New York, Chalidze Publications: 1981), pp. 66-67. 


(to be continued in the next issue of Living Orthodoxy) 


THE LIFE OF ST. YVO OF ST. IVES 
Whose Memory the Holy Church keeps on the 10th Day of June 


Our holy Father Yvo was, according to his bi- 
ographer Goscelin, of Persian origin, although the 
name given to his father, Athanasius, and the fact 
that his father is said to have died as a hermit in 
Greece, suggests that he may have been Greek. It is 
not certain when he lived, but what evidence there 
is suggests that he lived early in the sixth century. 
Fleeing worldly glory, he left his homeland and 
passed through Asia Minor, Illyricum, Rome and 
Gaul, drawing many to the Lord by his preaching 
and miracles. The king of a certain part of Gaul, 
together with his nobles, wished to keep the saint 
in their land. But he, remembering his original 
purpose and that it is through many temptations 
that we enter the Kingdom of heaven, would not 
stay in any land that welcomed him. 

And so he came with his companions to the 
land of Britain. Here he drew many from the error 
of idolatry, enlightening them by Holy Baptism. 
And a certain young man by the name of Patrick 
abandoned all, including his betrothed, in order to 
join the holy man in his God-pleasing life. 

Then the life-giving stranger came into the 
province of Mercia, to the town of Huntingdon 
and the little village of Slepe (now St. Ives). Here, 
delighting in the remoteness of the locality and the 
foreignness of the language, he gave himself up to 
ascetic feats, shining with the light of all the vir- 
tues. Finally he died and was buried in the same 
place. 

Several centuries passed, and the memory of 
the holy stranger was forgotten by men on earth. 
Only one landmark recalled him: in a village 
called Hirst there was a field called Ivo’s. But then 
it pleased the Lord that the treasure which had lain 
so long forgotten in the earth should again be 
found. 

An English pilgrim came to Rome to pray, and 
there he met an old man, who, when he learned 
that he was English, questioned him closely as to 
whether he knew a village called Slepe. When the 
pilgrim replied that he knew it very well, the old 


man said: 


“Believe this, and lay it up in your memory, 
since mine is beginning to fail: not far from the 
ford in the nearby river, some bright light-givers 
lie hidden who in their own time will be revealed 
and raised up.” 

On April 24, 1001, a peasant who was labor- 
ing with his ploughshare in the fields struck 
against the saint’s sarcophagus. Astonished, and 
seized with the hope of gain, he let his oxen go and 
with all his strength set about clearing the place. 
When he saw that it was a coffin, he called his fel- 
low-laborers and together they opened it. They 
recognized that the man buried there was a bishop, 
and were struck by the shining brightness of a 
chalice. Thinking it was made of silver, they broke 
it up between them. They also seized some pontifi- 
cal brooches made of glass. But these, together 
with the fragments of the chalice and the holy 
body itself, later came into the possession of 
Ramsey Abbey. 

Soon a prior arrived, accompanied by a smith, 
and he sent a swift messenger to Abbot Ednoth of 
Ramsey. He carefully washed the body before hav- 
ing it conveyed to the church and placed next to 
the altar. Hearing of this discovery, many of the 
laity ran up and began to pray to the Lord that He 
would reveal to them who it was that He had 
caused to be revealed in their time. 

The following night, St. Yvo appeared to a 
smith named Ezi, a simple and innocent man, 
while he slept. He was tall, with a dazzling white 
face, lively features and flaming eyes, and was 
holding a bishop’s staff in one hand and an 
archbishop’s cross in the other. Addressing the as- 
tonished Ezi in a soothing voice, he said: 

“Tam he whom you marvelled to find in such 
a place, Yvo the bishop. Until now I have lain hid- 
den in the earth with my companions. Go tomor- 
row and measure eight paces to the right of my 
grace, and you will find the tomb of one of my 
companions. Another you will find buried not far 
away. These two rejoice with me in glory. So when 
you have been convinced by these signs, tell them 


— 13— 


to the prior so that he suggest to Abbot Ednoth 
that he transfer me and these same companions of 
mine to Ramsey.” 

But the poor man was too terrified to pass on 
these instructions. So the next night he was re- 
buked for his negligence and admonished by the 
same authority. But when, on the third night, he 
was still hesitating, Yvo again stood by him and 
rebuked him yet more firmly for his disobedience. 
And when Ezi asked him for a sign, the saint 
struck him with his bishop’s staff, saying: 

“This is the sign you will have, and you 
will not get rid of it until you have fulfilled my 
command.” 

Waking up at this, the smith felt a pain in the 
place where he had been struck as if he had been 
pierced by a sword. But when he had passed on the 
command, and told the whole story to the prior, 
he felt better. The prior, however, refused to be- 
lieve him, and repulsed the rustic as if he were tell- 
ing fantasies: 

“You want us to transfer the vile ashes of some 
cobbler and venerate them as holy?!” 

That night the prior had a dream. The holy 
bishop appeared to him in a more austere and 
threatening manner than before and said: 

“Get up, get up immediately. For I am the one 
whom you called a cobbler yesterday. I have pre- 
pared some very long-lasting shin-guards for you. 
When you have put them on, ride home with 
them in memory of me.” 

Waking up at this, the prior found that his just 
chastiser had encased his legs in some very tight 
shin-guards. The severest pain racked the whole of 
his shins right down to his feet, and he was quite 
unable either to stand or to move forward. An- 
other rider took him to the monastery, and there 
he related the whole story. 

Abbox Ednoth was overjoyed at such an unex- 
pected heavenly treasure and this very clear sign; 
and he gave thanks to the bountiful Lord while the 
whole monastery rejoiced exceedingly (although 
they also sympathized with the suffering brother). 
Then he rode to the field in accordance with the 
revelation. However, the horses were slow, and be- 
fore he had arrived in Slepe the news of his inten- 


tion had flown on ahead of him. So when he 
alighted in the field he was met by both nobles and 
people, who joyfully led him to the spot. Having 
bent his knee and implored the help of God with 
the brethren, he himself took a spade, and, follow- 
ing St. Yvo’s instructions, had no sooner started 
knocking than he found his desire. The bodies of 
both the saints indicated by the divine prelate, to- 
gether with the above-mentioned Patrick, were 
found. Then he took them into the church and 
laid both them and the body of St. Yvo out in 
preparation for a more fitting translation. 

But the prior was to serve for a long time as an 
example of how one should not despise the com- 
mands of heaven. For for fifteen years, to the very 
end of his life, he remained in the shackles devised 
by the holy father. He used this time, however, in a 
spiritually profitable manner. For on the seventh 
day before his death, the saint appeared to him 
again, but this time as a kindly comforter, with 
shining countenance and vestments. And he said 
to him in a most heart-warming voice: 

“Now the time has come for the wounds I in- 
flicted on you to become the source of your heal- 
ing, and for you, after your long night, to possess 
the joyful day of eternal felicity. Only be prepared 
on the seventh day from now — I shall come to 
take you from your body to our light.” 

When he had told this to the brethren, he 
resolutely prepared to appear before the face of the 
Lord, and passed away on the day foretold by the 
saint. 

Three years after its discovery, with the con- 
sent of the king and the bishops, and after 
prayers and fasting, Abbots Ednoth and 
Germanus translated the body of St. Yvo to the 
monastery. The abbots carried the body, while 
the brethren carried the bodies of his compan- 
ions. A vast crowd from town and country ac- 
companied the joyful procession with psalms and 
hymns; and the faithful said that during the 
whole of the procession a dove of exceeding 
whiteness hovered over the holy body. A crowd 
from Ramsey met the procession, dressed in 
white and carrying before it banners with the 
Cross of Christ, splendid books of the saints, 
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lights on candelabra and incense burning in cen- 
sers. The whole island of Ramsey resounded with 
chanting, cymbals and bells, and the woods and 
rivers shone with light. The services ended with 
the Ambrosian hymn: “We praise Thee, O God”, 
and a solemn celebration of the Divine Liturgy. It 
was decreed that the date of the translation of the 
holy relics, June 10, should be celebrated as a 
feast in perpetuity. 

That night, St. Yvo appeared in a vision to one 
of the brethren and told him to ask the abbot to 
move his body to a place more accessible to the 
people who came to venerate it. So they brought 
the body back, wrapped it in precious cloth, and 
reburied it on the way to the sanctuary. 

Later, at the request of all the brethren, Abbot 
Ednoth built a church dedicated to Yvo at the very 
place of his burial and discovery. Just next to the 
sepulchre, which jutted out below and half outside 
the church wall, a healing spring gushed out. 
Many sick people who drank from it received heal- 
ing. The church was consecrated by St. Sigfrid, 
who had just returned from his first missionary 
journey to Norway with Olaf Tryggvason. He was 
connected with the monastery because one of his 
fellow-missionaries, Wilfred, was a monk of 
Ramsey. Also present at the consecration was the 
pious noblewoman Ethelfleda, the wife of Alder- 
man Ethelwine, the co-founder of Ramsey, and 
herself the founder of the monastery at Eynesbury 
(St. Neots). 

One night, some people from Slepe and the 
neighboring countryside were relaxing after sup- 
per, when they saw a very bright light in the sky 
and pillars of golden light ascending into the sky 
from the tombs of St. Yvo and his companions. 
Some of them rushed to the source of the light, 
but when they arrived it disappeared like a lamp in 
darkness. 

Often a huge band of light was seen extending 
all the way from Ramsey to Slepe. And many of 
the faithful claimed that they had seen St. Yvo 
himself, with a great host of heavenly dwellers 
dressed in white, visiting one or other of his place 
on a starry road sparkling brightly with glittering 
ornaments. And sometimes a great procession of 


clergy and laity, all dressed in white and carrying 
candlesticks, censers, crosses and shining banners, 
was seen in broad daylight going round the church 
at Slepe. 

The saint often appeared to a certain peasant 
of Bluntisham, who reported these apparitions to 
Abbot Ednoth. Once he told the peasant that five 
hundred years had passed since he had found rest 
in Slepe. From this they deduced that he had lived 
near the beginning of the sixth century. The other 
details of Yvo's earlier life were obtained by the 
saint’s first biographer, Abbot Andrew, in the 
course of a pilgrimage to Jerusalem. “Indeed,” 
writes Goscelin, “it is claimed that in Greece Yvo's 
name and life are held in great honor because of 
many great deeds and miracles.” However, re- 
search has failed to identify him with any well- 
known saint in Greece or Persia. 

There was a Venetian youth of aristocratic 
family who had made his sister pregnant. As a pen- 
ance, his bishop had him wear iron bands on his 
stomach and arms and from his shoulders to his 
kidneys. Bound in this way, he wandered from one 
country to another, seeking the prayers of the 
saints. When he came to St. Dionysius in Paris, 
one of his bands was broken through the prayers 
of the saint. Then he crossed the Channel and 
came to St. Yvo’s tomb. During the Magnificat at 
Vespers, at the words “His mercy is from genera- 
tion to generation,” he was seized by an invisible 
force, lifted completely from the ground, and set 
down again with all his bands broken. Four other 
men, bound in the same way by their bishops as a 
penance, came to St. Yvo’s tomb and were released. 

Once, on the saint’s feastday, a monk forced 
his cell-attendant to do servile work. Later, the 
monk was passing through Slepe, and, feeling 
overcome by sleep, got down from his horse and 
lay down to sleep on the roadside. The saint ap- 
peared to him and said: 

“Don't you know me?” 

“No,” he replied, trembling. 

“Tam Yvo,” he said, “whom recently you pro- 
fessed not to know, forbidding those who wanted 
to come to me. I have come now to tell you who I 
am and where I stay.” 
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Then he pointed out his church and said: 

“This is my home and where | live.” 

Then he gave him a belt, saying: 

“Put on this belt and get to know me.” 

Then he girded him with the belt and disap- 
peared. The terrified monk woke up, and felt the 
belt round him like a very tight vise, which twisted 
his bowels within and wasted away his flesh with- 
out. His companions carried him on a litter to the 
place he had wanted to go to; and there, having 
gathered together his friends, he confessed his sin 
to them. They advised him to pray and give alms 
and donate a great wax taper to St. Yvo’s shrine. 
When he had done this, he gradually recovered, 
and was a fervent admirer of St. Yvo thereafter. 

A foreign abbot once visited the shrine of St. 
Yvo and tasted of the healing water. As he contin- 
ued on his way, one of his monks mocked the ven- 
eration of the saint, saying that these ignorant 
country people were being carried away by hea- 
then superstitions, venerating the waters and dead 
bones of any old dead people and being led astray 
by demons. As he was saying this, he was suddenly 
seized with a great weakness, and was scarcely able 
to reach Ramsey, which is where they were going. 
But there, having prayed fervently before the relics 
of St. Yvo, he was restored to health. 

A certain slave who committed some crime 
fled from the wrath of his master to the shrine of 
St. Yvo. His master pretended to forgive him, but 
later falsely accused the slave of another crime and 
beat him, saying: 

“Take that one for Yvo. Or, if you like, run off 
to him again.” 

Immediately he fell ill, and was near death. 
Then, summoning his slave, he asked his forgive- 
ness, gave him his clothing, and asked him to go to 
St. Yvo and pray for him. When the slave prayed to 
St. Yvo, his master’s illness left him immediately. 

Once a young man named Alfwold came to 
Slepe from the nearby village of Stanton and be- 
gan to mock the saint. He put a white hen on the 
altar, and then, standing on his left leg and bend- 
ing his right, he shouted: 

“Hey you, St. Yvo, do you see how crippled I 
am? Why don’t you heal me?” 


But then his feigned illness became real! And 
now he prayed to the saint with real fervor. But he 
never recovered. 

Once a leprous woman, with ulcers and bristles 
sticking out all over her body like a hedgehog, came 
to the shrine of the saint after wandering all over the 
world in search of a cure. After washing in the heal- 
ing spring, she was completely healed. Many more 
people came to the spring to bathe or to take away 
some water after this miracle. 

Once a man unlawfully divorced his wife be- 
cause she had become blind. Then she went round 
the tombs of the saints seeking a cure, and promis- 
ing that if she were healed she would not return to 
her husband or marry again. When she came to St. 
Yvo's tomb, she received healing, and, fulfilling her 
vow, remained for the rest of her life in widow- 
hood dedicated to God. 

A certain monk, detesting his rule, tried to flee 
from the monastery; whereupon he was possessed 
by.a demon. About the middle of the night he had 
begun to feel better when he saw two foul-looking 
men approaching him, who said: 

“Since you wanted to flee from this place, we 
are going to seize you and take you down to the 
dungeons of hades.” 

On hearing this, the monk leapt up, crying: 
“Kyrie eleison!” and fled to the monastery. There, 
in the infirmary, St. Yvo appeared to him and 
made the sign of the cross over him; whereupon he 
recovered his health. 

A Norwegian monk had a boy whom he had 
brought with him from his native land. This boy 
became deaf, and the monk did not cease entreat- 
ing St. Yvo to heal him. One day, they were both 
kneeling in the hall of the monastery with other 
sick people when the boy fell down. After lying 
there for some time as if asleep, pus began to flow 
from his ears, and he got up safe and sound and 
with his hearing restored. 

A young man from Hampshire who had been 
crippled in his hands and feet since his birth was 
carried by his relations to the shrine of St. Edward 
at Shaftesbury. There he recovered the use of his 
hands. Then he went to St. Yvo’s shrine, where he 
recovered the use of his legs. 
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Abbot Ednoth himself was twice cured of ill- 
nesses by St. Yvo. The first time he was cured of 
gout by washing his foot in St. Yvo's spring. And 
the second time he dipped some brooches which 
had been found next to St. Yvo'’s body in blessed 
water, sprinkled his shoulders with it, and was 
cured of pains that had been afflicting his whole 
body. 

During the time of Abbot Elfsige of 
Peterborough (1006-1042), a brother of 
Peterborough name Odo fell ill and was near 
death. The brothers sent a boat to St. Yvo's to 
bring back water from the spring. The monk hada 
vision of the saint, and when he had drunk the 
water he recovered completely. 

A monk of Coventry named Patrick fell from 
his horse and lay as if lifeless with fractured 
shoulder-bones. Suddenly remembering St. Yvo, 


he asked for water from his tomb. When it had 
been poured over his bruised body, he immedi- 
ately recovered as if he had not had a single injury. 

St. Yvo’s biographer Goscelin once had gout. 
Having prayed to the saint, he recovered immedi- 
ately. Again, when he was suffering from severe 
toothache, he bathed his mouth in the water of the 
spring and the pain ceased immediately. 

William of Malmesbury tells the story of a 
monk who was suffering from a disease of water 
under his skin. His body swelled up; his breath 
drove bystanders away; and he longed to drink 
whole rivers dry. Warned in his sleep, he came to 
St. Yvo; and there, the third time that he drank 
from the healing waters of the spring, all the excess 
water within him was expelled from his mouth. 
His stomach and legs contracted to their normal 
size, and he was restored to perfect health. 


(Compiled by Vladimir Moss from: S.B. Edgington, The Life and Miracles of St. Ivo, St. Ives: Friends of the Norris Museum, 
1975; Goscelin and Capgrave, in Patrologia Latina, CLV, 82-92; William of Malmesbury, Gesta Pontificum Anglorum, IV, 
181; David Farmer, The Oxford Dictionary of Saints, Oxford: Clarendon, 1978) 


HIEROMAR TYRS, HIEROCONFESSORS AND MAR TYRS OF MAGADAN 


At the beginning of 1934 four priests and 
three laymen were accommodated together in a 
tent thirteen kilometers from Magadan, North- 
East Siberia, on the road to Atka. All of them ex- 
cept the layman Alexander were under investiga- 
tion for conducting religious propaganda among 
the prisoners. Their names were: Fr. Joseph Telitsa, 
Fr. Alexander Romanoy, Fr. Raphael Milchuk, Fr. 
Sergius Ananyey, Paul Sviridov and Stepan Kozlov. 
Alexander knew that Fr: Joseph, Fr. Alexander, 
Sviridov and Kozlov had been accused in relation 
to one affair — of collective propaganda. 

The priest Fr. Joseph was small, thin, old and 
hunched over. He was sick, walked with difficulty 
and kept away from the others. It was clear that he 
was exhausted from hunger and the heavy work. 

The priest Fr. Alexander was of medium 
height, broad-shouldered, with light-brown hair 


and beard, big blue eyes and regular features. He 


was younger than the others, and looked about 35 
years old. In spite of his open and welcoming face, 
he spoke little, not because he didn’t trust the oth- 
ers, but rather because of the intense inner work 
which he carried on within himself. 

The priest Fr. Raphael was a Ukrainian of me- 
dium height, thin, nervous, a little hunched, and 
with dark hair. He was about 40 years old, and was 
the most talkative and sociable of the six. Alex- 
ander succeeded in talking more with him than 
with the others. Once he said to Alexander: 

“Believe me, Alexander, in difficult moments I 
have received help or support. Sometimes it was a 
person, or the Lord sent me a book which resolves 
my doubts. But there was always help.” 

The priest Fr. Sergius was tall, slender, fairly 
thin, about 40 or 45 years old, with reddish hair 
and a pale face from which there seemed to come 
a kind of inner light. Alexander remembered him 
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as a strong, unbreakable man. Externally, he was 
quiet, silent, a mild-mannered man with unusual 
self-control. After work, when everybody had 
gone to sleep, he would stand alone in the pas- 
sage between the bunks and pray almost the 
whole night through. Alexander was younger 
than he, but after work he would fall asleep com- 
pletely exhausted. At night he would often wake 
up and see the figure of the priest praying. For 
whom was he praying? Apparently for those who 
surrounded him, for those who needed the Lord’s 
help. Sometimes a criminal would wake up dur- 
ing the night and hurl abuse at him: “Get out of 
here, or else you'll pray some devil into our 
midst!” Fr. Sergius quietly moved to another 
place and continued to pray. What Unseen Power 
supported him? That Unseen Power which 
turned simple fishermen into the apostles of 
Christianity, which gave courage to the first 
Christians in the age of persecutions. 

Paul Svidirov was a simple peasant, of medium 
height, fairly thin, an elderly man with an open 
and welcoming face; he attracted people to him- 
self. Everyone thought well of him; even the crimi- 
nals did not touch him. After arriving at this place, 
Alexander very quickly got to know him. 

Stepan Kozlov was a peasant, a tall, strongly 
built man with a severe face with strongly marked 
features and a military bearing, like a soldier of the 
old school. He spoke very little and usually only 
with Sviridov and the priests. 

They worked together. Once Alexander was 
working in a “troika” with Fr. Sergius. The third 
person was a peasant boy who worked silently, 
paying no attention to anyone. It was a sunny 
day, the frost was not fierce, and it was quiet in 
the forest. They sawed wood, dragged the logs 
and laid them on a sledge. For a few minutes 
Alexander and Fr. Sergius were alone together, 
and could speak. Alexander admitted to Fr. 
Sergius that in the depth of his soul he was a be- 
liever, but hid this from others. Fr. Sergius smiled 
a kind, all-forgiving smile. 

“In the age of the persecutions against the 
Christians, very many people were secret Chris- 
tians. So you belong to them.” 


In the middle of January the four priests, 
Sviridov and Kozlov were transferred to a strict re- 
gime camp. They worked inside the camp, sawing 
and cutting up wood for the kitchen, or they did 
cleaning work. Alexander saw them only rarely, 
mainly only Sviridov. Several times he shared the 
bread the cook gave him as a reward with Alex- 
ander. The snow became deeper and deeper, the 
wood-felling area was further and further away 
from the camp, and with each day it became more 
difficult to fulfill the norm. Almost everyone be- 
gan to give up. One had to eat one’s bread imme- 
diately after receiving it, otherwise it could be sto- 
len. In the evenings people crowded into the 
kitchen asking for more, which nobody usually 
gave them. Quarrels and fights broke out for no 
reason. The criminals began to steal from each 
other; earlier it was only the politicals who had 
suffered from them. In the evening people would 
dry their wet mittens and foot bindings by the 
stove, and they wouldn't leave them for one 
minute lest they be stolen. After work people 
would swarm round the rubbish pit looking for 
the remains of food. These people were doomed to 
die from disorders of the stomach or kidneys. 
Alexander had scurvy and could not get better; he 
weakened from day to day. The stronger prisoner 
“troikas”, which were made up of peasants, would 
not accept him, and he had to work with people 
who were as weak as himself. 

Once Alexander had a strange meeting with a 
man who saved his life. It was morning. 
Alexander’s bast shoes had completely collapsed, 
and he went to the depot in the hope of exchang- 
ing them for better ones. But there was nothing 
better in the depot. Alexander came out of the 
gates and ran to catch up with the members of his 
“troika”. Suddenly an unknown man stopped him. 
He was dressed in a new camp uniform that was 
dark in color. 

“Where are you going?” he asked. “Why is 
your footwear torn?” 

Alexander explained that he had wanted to ex- 
change his shoes for others, but hadn’t found any- 
thing. 

“But your feet will get frost-bite.” 
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“What can I do? I must go. My mates have 
already left.” 

The man in black was silent for a moment, 
then he began to speak as if trying to convince an 
invisible interlocutor. He said that the politicals, 
who were considered to be “enemies of the 
people,” were more conscientious than the crimi- 
nals, for whom they did everything possible, but 
who, in spite of that, only stole, lied and were too 
lazy to work. He made such a strange impression 
on Alexander, while what he said was completely 
seditious. Then he turned to Alexander and said: 

“T’'m the new educator in the penal battalion. 
My surname is... What is your name? What is your 
specialty and how did you come here?” 

Alexander gave him all this information. The 
man in black said: 

“T shall try and help you. I shall put you on the 
list for release from the penal battalion and trans- 
fer to an ordinary camp.” 

Alexander thanked him and ran to catch up 
with his team. This man with the strange manners 
and quiet voice was not like any of the crude ad- 
ministrators, but Alexander did not attach any sig- 
nificance to his promise. The administration in 
the camps were such inveterate liars that it was im- 
possible to believe them. 

However, Alexander was soon released and 
sent to the Construction section in Magadan. He 
felt bad, and it was difficult to hope that he would 
get better. He had to work together with the free 
workers of the Dalstroy trust, most of whom dis- 
tanced themselves from the prisoners. Some of 
them really considered them to be enemies of the 
people, while others feared to compromise them- 
selves. Only engineer E. showed Alexander any 
compassion — every day for a month he gave 
Alexander his coupons for supper in the refectory. 
It may have been this help which gave Alexander 
strength again. The Construction section was 
housed in a big wooden barracks. A corridor went 
down the whole length of the barracks, and places 
for work were on both sides. The entrance into the 
barracks was in the middle. On the left side of the 
entrance were the camp institutions, and on the 
right the Construction department. In the spring 


of 1934, at the end of April, during the lunch 
break, when all the workers scattered, Alexander 
quickly had his lunch and returned to the bar- 
racks. On entering he saw Fr. Raphael at the end 
of the corridor, a soldier with a gun. Disturbed 
and glad at the same time, Alexander asked the 
soldier for permission to talk with Fr. Raphael. On 
receiving permission, he ran to his room, where, 
fortunately, there lay a whole loaf of black bread 
— a present from engineer E. He gave the bread 
to Fr. Raphael, they sat together, and Fr. Raphael 
told the story of what had happened after Alex- 
ander had been transferred from the penal battal- 
ion to Magadan. 

“We were all put in a separate tent which was 
within the courtyard and was surrounded by 
barbed wire. Besides us, there were several crimi- 
nals who were under investigation. They were all 
accused of serious crimes committed in the camp. 
At first they used some of us for work inside the 
zone, but then they let nobody out of the tent into 
the courtyard. Once, late in the evening — it was 
at the end of February or beginning of March — 
when everyone was sleeping, the tent was sur- 
rounded by soldiers of the military guard. Then an 
OGPU agent entered with a list in his hands. He 
called Fr. Alexander Romanov, Fr. Joseph Telitsa, 
Paul Sviridov, Stepan Kozlov and me. We were all 
led out of the tent and taken under a redoubled 
guard in a truck to Magadan. In the truck was one 
other prisoner. In Magadan the truck went up to 
the building which housed the I.LS. (the Informa- 
tion and Investigation Section). All five of us got 
out of the truck and stood on the street at the en- 
trance. Then they began to summon us to enter 
the house one after the other. I was taken in last. In 
a big room by the window, near a writing table, 
stood K. — the acting head of the I.1.S. At the 
entrance and around the sides stood OGPU 
agents. In the middle of the room on the floor sat 
the two priests, Sviridov and Kozlov. Their hands 
were bound behind their backs. K. looked at me 
with a smirk and said: 

“Do you see?’ 
“T see,’ I replied. 
Well, what do you see?’ 
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I see death,’ I replied loudly. 
If you don't renounce your Christ, you too 
can expect the same.’ 
“No, I will never renounce Him,’ I replied. 
“He made a sign, they bound my hands and 
sat me on the floor next to the others. The 
OGPU agents talked about something with each 
other. Then they helped us get up from the floor, 
took me outside and sat me in the truck. We trav- 
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elled for a comparatively short time and soon 
turned off the main road. It was late at night. In a 
glade near a hill was a freshly dug pit. They 
brought them up to it two at a time and shot 
them. I was brought up last. Once more they 
asked whether I would renounce Christ. I replied 
that I would not, and read a prayer over myself. 
In my heart I felt joy that I was counted worthy 
of a martyr’s crown. But they did not shoot me. 
They unbound my hands and ordered me to dig 
the grave. The prisoner who had come with us in 
the truck helped me bury the slain. 

“What did you feel?’ Alexander interrupted. 

“T felt a terrible sorrow and anguish. I had pre- 
pared myself for death in Christ, but it had not 
been given me to die with them, and I had to re- 
main on earth. They sat the two of us in the truck 
and took us back to the penal battalion. The cour- 
age of the slain made a great impression on the 
soldiers of the guard; they sat in a depressed state, 
and one of them, who was next to me, somewhat 
incoherently said that they were not bad people, 
they were just doing what they had been ordered 
to do. It seemed that he was justifying himself to 
himself. But before my eyes a picture rose in my 


imagination. It seemed to me that I was standing 
on the bank of a river with a fast and powerful 
current. The water was black, while the bank was 
covered with snow. All four of them sat in white 
clothes in a boat. They pushed off from the bank 
and sailed across the river, and I alone remained on 
the bank, longing for them to take me with them 
in the boat.” 

Fr. Raphael sat in silence for some time. Ap- 
parently he was reliving everything that he had 
seen. Then he continued: 

“When I returned alone to the tent, nobody 
was sleeping. Fr. Sergius was praying. The next day 
one of the criminals told me that when they had 
taken us away, they had all been seized by panic. 
Some shook as if they had a fever. And then Fr. 
Sergius got up, he who almost never spoke with 
anyone, and began to speak. And even the most 
inveterate thieves and bandits listened to him, 
holding their breath. And he spoke about the van- 
ity of our life and about that eternal blessedness 
which awaited those who repented. He spoke 
about the wise thief and about his forgiveness. 
And all this was so new and unusual for them. And 
it seemed to them that someone else was speaking 
through his lips.” 

“What happened to Fr. Sergius?” 

“Fr. Sergius was soon released from the camp 
and left.” 

This was the end of Fr. Raphael’s story. Alex- 
ander said good-bye to him and never saw or heard 
of him again. He outlived all the others in this 
story, and decided to devote himself to writing 
about the Christian martyrs. 


Compiled by Vladimir Moss, from Vestnik Russkogo Khristianskogo Dvizheniya, No. 134, 1983; Ikh Stradaniyami 
Ochistitsa Rus’, Moscow, 1996, pp. 149-159 
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SERMON ON THE FIRST DA Y OF NATIVITY 


In the Name of the Father, Son and Holy 
Spirit, 

Quietly, without fanfare, the Son of God de- 
scended and was incarnate upon the earth. 

As a drop of dew 
falls to the ground, so 
the Power from on 
high came upon the 
Most-Holy Virgin, 
and from her was born 
the Saviour of the 
world. 

But the world did 
not notice this great 
act of God. 

Mankind — was 
busy, each one preoc- 
cupied with his own 
personal concerns. 
Their attention was di- 
rected towards worldly 
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cares, towards con- 
spicuous worldly 
events. 

Rome was assuring 
its rule over the known 
world. 

Greece was polish- 
ing its arts, refining in- 
dulgence of the flesh. 

Eastern peoples ~ 
sought metaphysical 
answers in physical phenomena. 

The Jews fervently thirsted for freedom from 
foreign occupation and awaited a deliverer in the 
person of a Messiah — an earthly king. 

However, worldly undertakings did not satisfy 
man, even when successful. 

The feeling of the “stagnation of the spirit” 
became more and more palpable. In essence many 
began to feel that the world, mired in vanity and 
vice, was headed for ruin. 

It was not only the Jews who awaited a deliv- 
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erer; the most thoughtful of the gentiles, the pa- 
gans awaited also, awaited One Who would save 
humanity from destruction. 

But each imagined His coming according to 
his own fancy. Being 
fleshly, they were un- 
able to comprehend 
the spiritual. 

No one awaited a 
meek, humble Saviour, 
adorned not with 
earthly, but heavenly 
glory. 

Yet He was exactly 
that; “the One Who 
desireth that all shall be 
saved and come to the 
knowledge of the 
truth.” 

Neither by external 
power nor by haughty 
wisdom comes the Sav- 
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ior to rule the people. 
He comes in the sem- 
blance of a servant to 
take upon himself the 
sin of Adam, to bear 
the burden of human- 
ity, having been acces- 
sible to all. 

The Son of man 
came not to be minis- 
tered unto, but to minister, and to give his life a 
ransom for many. 

In accordance with this, He is born in a cave 
near a small town, whence at the time of the cen- 
sus the family of the righteous Joseph, wealthy 
only in good works, had retreated. 

None of those living on earth had expected the 
Ruler of Creation, the Redeemer, to come in such 
poverty. 

Even the prince of this world, the proud op- 
ponent of God — the devil — found himself 
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duped, failing to recognize in the Newly-born 
One, Him of Whom he had become jealous 
while still an angel. 

The pre-eternal mystery of the salvation of the 
human race was hidden from demonic power. It 
was attainable only by those who beheld the voice 
from heaven and directed their sight there. 

The angels, heralding Christ’s arrival, were 
heard by those poor shepherds of Bethlehem 
whose only source of wisdom was the open 
book of God’s wisdom revealed in the beauty of 
His creation untouched by the sinful hand of 
man. 
As for the rest of humanity which had not 
hearkened unto the angelic hymn: for them, the 
heavens by the bright light of the shining star in 
essence declared: “unto His own hath come the 
True Light, which lighteth every man that cometh 
into the world...” 

The heavens to all declared the glory of God. 

Yet it was only the magi-kings, who were 
searching in the heavens for the revelation of 
God’s providence, ready to go anywhere to find 
the truth, who hearkened unto the proclamation 
of the heavens. 

Having gathered up their treasures to present 
as gifts to the new-born King, they left behind 
their thrones, abandoned their native lands, and 
went, not knowing even where they went, follow- 
ing only the direction of the star, which declared 
to them the way to the Kingdom eternal. 

The journey was difficult, but the star of Beth- 
lehem illumined the way. 

And the wise-men / magi, defeating all ob- 
stacles, obediently followed the steps shown to 
them by the heavens, having forsaken their 
own wills. 


The star led them to Jerusalem, where they, for 
the first time, heard the written word of God (the 
holy Scripture); then to Bethlehem, where they be- 
held the incarnate Word, God in flesh, and bowed 
down and worshipped the Sun of Righteousness. 

The world continued to rage in its storm of 
passions. 

Herod, having heard of the birth of the eternal 
King, sought to kill Him. 

Not having found Him he murdered a multi- 
tude of infants, yet was unable to destroy the One 
secretly born in a cave. 

This Mystery remained a mystery for those liv- 
ing the material earthly life. He stood amongst 
the people, and they knew Him not. 

Only gradually was He revealed to those pure 
in heart, those seeking truth, ready to stand for the 
truth. He was revealed to those desiring to cleanse 
their hearts, ready to subjugate their will to the 
will of Heaven. 

And the time arrived — the light of 
Bethlehem shown forth to all the ends of the 
world. 

Once again the world storms! 

Some would be ready to kill the Infant and at- 
tempt to annihilate his Name. 

For others it is as if He does not exist. 

Yet in our midst He stands, revealing Himself 
to those “who search out His testimonies; and 
with their whole heart seek after Him” 

Yet the Bethlehem star once again invisibly 
shines upon the world, calling all nations and 
each person to direct their sight to heaven; it calls 
us to lift up our hearts; to bow down before the 
Newly-born One and to rejoice with great joy, 
for God is with us! 

God is with us! Understand, O ye nations, 
and submit yourselves, for God is with us! 


— Fr. Gregory Naumenko, 1994 
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The Teachings of Archp 


riest Alexander Zharkov 


Who entered the jurisdiction of the Russian Church Abroad 
from the Moscow Patriarchate not long before his murder 


Part I 
To My Spiritual Children 


“... The Holy Spirit burned with a 
hot flame, and not only was not extinguished 
by the wind of temptations, but burned all 
the more powerfully. They [the apostles] trod 
the earth with their feet and labored with 
their hands, but their spirit always abode in 
the Lord... For the love of Christ they endured 
all manner of tribulations on earth and were 
not afraid of any sufferings, and thereby they 
glorified the Lord. For this the Lord loved 
and glorified them, and granted them to 
reign eternally with Himself.” 

— Saint Siluan of Athos 


Father Alexander had no love of lo- 
guacity. He answered questions very simply, 
almost always tersely, but with amazing pre- 
cision, driving his replies home like little 
nails. Various of his instructions have been 
preserved, written down by one of his spiri- 
tual children, and by them one may perceive 
that he never taught what he did not himself 
do. These are his instructions: 


We must pray, fast and do good works all the 


time. 


Prayer and labor — it is of this that our life 
consists. 


Have you fallen into disorder of soul? Pray! 


When everything is we// with your 
soul, it wants to pray much; but when 
despondency strikes, one should pray even 
more than ever. 

Never omit morning and evening 
prayers, lest tribulations, weariness, and 
other such things, befall you. Read the 
morning and evening rule as set forth in the 
prayerbook; to it add nothing, much less 
anything of your own composition. 


In the morning, one must without 
fail read the troparion of one’s own saint (the 
saint whose name you bear). 


Every prayer must, first of all, be 
offered up in humility. 


During prayer expect neither light, 
nor “consolations”. The true fruit of prayer 
is serenity of soul. This is what one ought 
to strive for. 


The Jesus Prayer is not for dreaming 
about the attainment of any ‘celestial heights”: 
it is our holy obligation. One may recite it 
during any free moment—while one is 
walking, driving or being driven, etc. 


Spiritual deception is solely the result 
of pride. 


Praying for others? This is a good 
work! May God aid you in it! Greater 
strength is given for greater prayer. Yet one 
should first and foremost pray for oneself. If a 
man continually falls into the same sins and 
does not succeed in correcting himself in the 
least, ifhe is not striving and does not pray for 
himself as he ought, what profit can others 
derive from his prayers? It is a proverb that 
“To pray for the people is to shed one’s 
blood.” But first one should cleanse oneself, 
and only afterward undertake the struggle 
of praying for others. Otherwise, one 
should only mention others by name in 
one’s prayers. 

If one is asked to pray for a sick 
person, one may read the prayer for the sick 
from the prayerbook. 


Only prayer saves one from all en- 
emies. Without prayer, even if one has a 
miraculous icon, it will simply not defend 
you or work any miracles. 


“Our Father’—this is the prayer 
given us by the Lord Himself, and one must 
recite it carefully, not negligently, or inatten- 
tively, or whichever way one wants. 


When one reads the Psalter, one may 
commemorate the living at “Glory...” 


Do not always be thinking what you 
should do, what is necessary. Pray! That is 


all. 


What do you mean by saying “Prayer 
is tedious”? One cannot have enough of 
prayer. Of candy or jam, yes... 


If you do not have the strength to stand, 
“Tt is better to think about 
prayer while sitting, that to think about 
your feet while standing.” 


you may stt. 


One should read the Gospel without 
failevery day, even if only a single chapter, in 
a peaceful environment. And the Gospel 
and the Epistles of the apostles should only be 
read while standing. 


The main rule of the spiritual life is zo 
do all things in secret. Do or say nothing for 
show, for that would only be a game for 
public consumption. 


It is not appropriate to go to various 
churches and travel from place to place. One 
should attend only one church. Go to other 
churches only on the patronal feastdays. 


One should not be late, but should 
already be in church at the start of the 
service. 


During the service, one must not 
indulge in conversations with anyone! 
There must be silence in church. 


According to the Typicon, one should 
not sing along with the choir during the ser- 
vice. 


Do not be sad that you have under- 
stood little of the chanting or reading during 
the service. Stand through the service any- 
way. Who knows, someone else may under- 
stand all the words, but not the meaning. It 
is our obligation to stand through the ser- 


vice. But whether we understand or not, we 


cannot judge. This is a gift of God. 


You apparently want the kingdom of 
heaven handed to you on a platter. Do not 
imagine that this is ever the case. The 
kingdom of heaven is not given free of 
charge. Have you read the Book of Revela- 
tion? Youare neither cold nor hot. Either be 
an unbeliever, or if you chose to believe, 
then be an ardent believer, not one who is 
lukewarm. Be either one or the other, but do 
not try to be something in-between. 

“Will there really be few who are 
saved?” There are many whoare saved... All 
the power lies in repentance. 


Have you fallen? Rise up, and repent. 
Did you fall again? Rise up again, and 
repent. This is our path. When you repent, 
you cleanse yourself. 

The first thing our Lord said when 
He went forth to preach was: Repent! 


One of Fr. Alexander’s spiritual chil- 
dren said to him: “I am so depressed that I 
am not fit to live.” But he said: “What is 


impossible for men is possible for God.” 


Is life difficult? What did you expect? 
You know, the more a man prays, the greater 
his temptations. Stay the course, and under 
Our 
enemy strives with all his might to wrest us 
away from prayer and from the Church. We 
will experience struggle and falls until the 
end of our life. There is no other way. 


no circumstances abandon prayer. 


It is not permissible to despair. 


When a man does not pray, or go to 
church, or bear his cross, the enemy never 
approaches him: he thus belongs to the 
enemy who tempts him. Butno sooner does 
a man begin to pray and fast, and already the 
enemy begins to lay siege to him in every way 
possible, to draw him away from prayer and 


from the Church. 


One must raise oneself on high 
gradually, little by little. To cut oneself off 
from one’ former life suddenly and abruptly is 
difficult. One must at first separate oneself 
from one thing, then another, and so forth. 
This is better than straining upwards, but 
every time falling back down to the same 
level. 


In the spiritual life progress must be 
achieved gradually. To ascend step by step 
does not connote weakness, but rather to 
deport oneself with strength and not to 
slacken. “All things are permitted unto me, 
but not all things are profitable.” One 
should do only what is profitable. 

You will never escape temptations. 
And the morea man strives to correct himself, 
the more temptations he will experience. 


The main thing is not outward, 
bodily struggles, but she interior struggle 
against evil within the soul. 


If we would observe only one com- 
mandment as we ought, we would already be 
in heaven. 
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Do not presume to take up the 
struggles the saints undertook. They had a 
special calling from God for this. In the 
beginning do what it says in the Gospel: 
“Blessed are the poor in spirit” (Mt. 5: 3). 
Struggles are a gift from God. Why do you 
compare yourself to Saint John of Kron- 
stadt? He prayed, and immediately received 
what he prayed for; but we are not Saint 
John. You would have to pray ten or a 
hundred times. 


Do not seek after grace. Blessed are 
the poor in spirit! 


Grace is a gift of God. We can pray, 
fast, do prostrations, but we will have no 
understanding. Grace is not given for our 


works, but only by the mercy of God. 


One should receive Communion at 
the very least once every two weeks. We 
should prepare ourselves, but not simply so. 
It is essential to read the prayers before 
Communion. Before Communion one 
should fast. If you do not fast, you should 
not receive Communion. But ifyou fast, and 
while fasting indulge in gossip, this renders 
your fasting useless! 


When preparing for Holy Commun- 
ion, one must not alter the rule of canons and 
akathist hymns. An akathist is not a service 
regulated by the Typicon. But it is good to 
read akathist hymns when one wishes. 


All arguments about whether one is 
receiving Communion “unworthily” or “too 
frequently” are false. No one is worthy! It is 
said: Give us this day our daily Bread. The 
main thing is repentance for one’s sins! 


He who fasts truly and without hy- 
pocrisy emulates Christ, likens himself to 
the angels while yet on earth, imitates the 
prophets, enters into fellowship with the 
apostles, and having attained the regenera- 
tion of his nature by means of fasting, is 
made righteous, though formerly unrigh- 
teous, good, though formerly evil, pious, 
though formerly ungodly; and thus he to 
himself takes Christ, the Treasury of life. 

He errs who considers that fasting is 
only abstinence from food. True fasting is 
the withdrawal from evil, the restraining of 
one’s tongue, the suppression of anger, the 
taming of the passions, the cessation of 
slander, lying and oath-breaking. 


Fasting is the annihilation of death 
and emancipation from wrath. 

Fasting also keeps the body healthy: 
When it is not made heavy by food, it does 
not contract illnesses, but, becoming light, 
is strengthened for the reception of [spiri- 
tual] gifts. 

Those who fast know how fasting 
tames [carnal] desires. And those who in 
reality have experienced this confirm that 
it softens one’s character, suppresses wrath, 
restrains the upsurgings of the heart, ren- 
ders the mind watchful, imparts serenity to 
the soul, eases the body and counteracts 
intemperance... 
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Let it not be only our mouths that 
fast, but our eyes, ears, feet and hands, and 
all the members of our body. 

Prayers are made with attentiveness 
especially during a period of fasting, because 
then the soul becomes lighter, is in nowise 
weighed down, and is not crushed by the 
destructive burden of pleasures. 

Are you fasting? Feed the hungry, 
give drink to the thirsty, visit the sick, 
forget not those languishing in prison, 
have pity on those in torment, comfort 
those who sorrow and weep. Be loving, 
meek, good, calm, long-suffering, compas- 
sionate, unmindful of wrongs, reverent, 
honest and pious, that God may accept 
your fasting and give you the fruits of 
repentance in abundance. 

Where prayer and thanksgiving are, 
there the grace of the Holy Spirit enters in, 
and from thence the demons are driven, and 
all adverse powers are repelled and put to 
flight. 
The power of prayer is always great, 
butif prayer is joined to fasting, it makes the 
soul even more powerful. 


— Saint John Chrysostom 


All of you who desire to undertake 
the struggle of fasting and prayer, all of you 
who desire to reap the fruits of their own 


repentance, hearken to the Word of God, 
hearken to the commandment of God: For- 
give your neighbor his offenses against you. 
As harmful as intemperance is, even 
more harmful is immoderate fasting. That 
weakness of the body which results from 
starvation does not permit one to say as 
many prayers as one should, or with the 
necessary power. 
— Saint Ignatius (Bryanchaninov) 


Bodily fasting must be accompanied 
by spiritual fasting. There is bodily fasting, 
and there is spiritual fasting.. During bodily 
fasting, the stomach fasts from food and 
drink; and during spiritual fasting the soul 
abstains from evil thoughts, deeds and 
words. The true faster abstains from anger, 
wrath, malice and vengefulness. The true 
faster restrains his tongue from idle talking, 
vile and empty words, slander, condemna- 
tion, falsehood, and all wicked speech. Ina 
word, the true faster is he who turns away 
from all evil. Do you see, O Christian, what 
spiritual fasting is? 

True fasting is the withdrawal from 
evil, the restraint of the tongue, the repres- 
sion of anger within oneself, the cutting off 
of oneself from lusts, malicious speech, 
lying and oath-breaking. 

— Saint Basil the Great 


=e 


(continued from page 2) 


and teachers of the Law diligently described the 
prophecies of our Savior's birth, to seek Him out 
for destruction. Likewise, no one lifted a hand to 
stop Herod, who ruled the land under sufferance 
from the Romans. Just as a generation later when 
the Lord was crucified, so at His birth, His people 
were too comfortable with their kingdom on this 
earth to really desire the Kingdom of Heaven. 

And so 14,000 joined the ranks of the martyrs 
for Christ. 

In the United States last year, 1.5 million abor- 
tions were performed, usually within the first 
three months of life, but at least 10 percent within 
the last three months before birth. Less than one 
percent involved pregnancies considered~danger- 
ous to the life of the mother. Increasingly, the re- 
mains of these children are “harvested” for use in 
genetic engineering, and even for organ trans- 
plants (which require living human donors). In 
many cases, these abortions involved teenage girls, 
who were not required even to notify their par- 
ents, although if complications result in the need 
for medical treatment, the parents are required to 
be notified, and to pay for that treatment. 

While it is true as the Fathers tell us that we get 
the government we deserve, when the law of the 
land routinely, callously, kills for profit — and the 
chief supporters of abortion on demand are those 
who profit from this multi-billion dollar “indus- 
try’ both from the abortion itself and the sale of 
human remains to a growing market — we have 
an obligation to speak out. If we remain silent, we 
assent, just as the people of Israel two thousand 
years ago assented to Herod’s wicked deed. 

The basic issue here is no longer the murder of 
so many we cant even count accurately (no report- 
ing is required of abortuaries). The real issue we 
face is that human life is no longer considered sa- 
cred, The Frankenstein nightmare where people are 


just parts which can be “grown”, “engineered” and 
“harvested” merges with the pagan notions that the 
Earth itself is a goddess, the created is the creator, 
and ultimately the absolute is subject to the situa- 
tion. On November 8, 1994, the State of Oregon 
became the first government in the world to legalize 
doctor assisted suicide. In doing this, it took one 
more step in changing the profession of Healers and 
Unmercenaries into administrators of death. Why 
should it be anything else, when the goal switches 
from preserving the sanctity of life to becoming the 
means to execute popular preferences and relieve 
one of the consequences of choices? 

Dear brothers and sisters in Christ, if we are to 
have life sanctified either in this world or the next, 
we must separate ourselves from this world. We 
must reclaim our innocence. In our personal lives, 
we must struggle to purify ourselves in a Christian 
manner by learning and doing the Law of God. 
We must protect our children from those who 
would seize them from us and from God. How 
will we answer our Lord Who asks whether we 
have confessed our faith with more than our lips? 
We must also stand up before society on the side of 
the sanctity of life! 

This is accomplished not with guns and fire- 
bombs, but with prayers, with words, and with the 
pen. Prayers to God are our most powerful 
weapon, for “understand, O ye nations, God is 
with us!” Speak with your neighbors and co- 
workers so they will understand why human life 
must be sacred. Perhaps you will win a soul. Write 
letters to the editor to the same purpose. We have 
the means to cry out against the slaughter of the 
innocents; have we the desire? May our Lord and 
Savior Jesus Christ who was born in the flesh and 
suffered for us, through the prayers of the Holy 
Innocents and of all the Martyrs, have mercy on us 
and save us. Amen. 


by Fr. Joseph Sunderland; 
from the parish bulletin of the Orthodox Church of the New-Martyts, 
Mulino, Oregon, Vol. 7/8 #12/1; Dec. 94/Jan. 95 
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